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there after the advent and during the life of Jesus a belief that his virgin-birth 
would be a credential of the Messiah ? In case of one claiming to be the 
Messiah, the inquiry as to the manner of his birth would then be one of the 
first questions asked. Yet there is no record that either His Jewish enemies 
or Jesus himself ever introduced the subject of the manner of his birth. That 
Joseph was his actual father was everywhere and always assumed (Lk. 2 : 48 ; 
4 ; 22 ; Matt. 13:55; Jno. 1 : 45 ; 6 : 42 ; et al). Matthew, writing two gener- 
ations after the birth of Jesus, makes Joseph's adoptive relation clear (Matt. 
1 : 16), but he does so in the light of facts made known after Jesus' death. 
Our records give freely the mocking charges made against Christ by his foes 
(Lk. 7 : 34 ; 15:2; Jno. 8 : 48), but there is never a breath of Jewish scandal 
about his birth. The only satisfactory view is, that the virgin-birth was not 
anticipated, nor during Jesus' life once thought of as a credential of Messiah- 
ship. (3) When, then, did Jesus' virgin-birth become known? Joseph did not 
tell of it. Mary apparently trusted to divine providence to bring forth that 
truth when and where proper. Even up to the moment of death on the cross, 
when the facts of Jesus' life and his claims for himself were all known, the 
virgin-birth was unknown to any, save his mother. But in the light of the 
resurrection and exaltation of her Son, and the bursting forth of the Christian 
Church, what more natural than that the long-closed heart should open, and 
that the long-sealed lips should attest to the other Marys, to Peter, to John and 
Luke, the long-pondered, the now believable (Jno. 3 : 4, 13 ; 16 : 12), the now 
explained and explanatory fact, of his virgin-birth? 

The writer's treatment of his theme is careful and commendable, though at times lack- 
ing in due delicacy. The conclusion at which he arrives is that of most scholars in the 
Church, and seems the only one which corresponds with the facts as we have them. The 
vital discussion relating to the early chapters of Matthew and Luke does not concern the 
subject of Prof. Steele's paper, but questions what he assumes — the historicity of the 
accounts of the virgin-birth of Jesus. This is a less easy and a more important problem. 



The Inerrancy of Scripture. * In this contention as to the absolute iner- 
rancy of Scripture, seeing as I think truth on both sides, I am desirous of say- 
ing a calm and mediating word, which is this : Revelation, but not Inspi- 
ration, necessarily implies inerrancy. What God expressly reveals must be 
true ; but many have come beneath the inspiration of his Spirit without being 
rendered infallible thereby. It seems to me that the stress of the argument 
for the authority of Scripture is changing. It is the revealed rather than the 
inspired character of the Bible which nowadays renders the Bible authoritative. 
That the record exists is due to Inspiration, but that the record is the supreme 
arbiter in matters of faith and practice, is due to Revelation. He who believes 
most strongly that the errancy of Scripture is relatively unimportant, and he 
who can hold firmly to the inerrancy of revelation, will be calm and confident 
during the present controversy. Has the Bible a message for man as man that 
is found nowhere else, does it contain a series of unique revelations from God 
to man ? The truest anthropology and the truest soteriology are the Biblical. 
Then the question of absolute inerrancy becomes merely theoretical and eso- 
teric. So long as the Bible convinces the practical man, to say nothing of the 
diligent student of its pages, of its unique Divine origin, its unique prophecy, 
its unique apostolic teaching, its unique Gospel, what matters it whether the 

* By Prin. Alfred Cave, D. D., in Homiletic Review, Feb. 1892. 
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Scriptures are wholly inerrant or not ? That there is not absolute inerrancy in 
the Bible is a matter of fact. No ingenuity can reconcile 2 Kings 8 : 26 and 
2 Chron. 22:2, or 1 Sam. 12:11 and Heb. 11:32. The problems associated 
with the quotation of the Old Testament in the New cannot be solved on any 
such theory. The varying reports of our Lord's words, as given in the several 
Gospels, are instructive in this connection. But these discrepancies are largely 
due to eiTors in transcription. Serious inconsistencies between one part of 
Scripture and another, or between the statements of Scripture and the certain 
conclusions of profane knowledge, are not proved. And certain supposed 
errors in the Bible are very apt to show themselves truth upon further research. 

Confusion results from the use of the expression " inerrant," as applied to the Scriptures, 
■without any further definition. One always wants to ask, in what respects inerrant? A 
says, in respect of word, figures, geography, the minutest literary, scientific and circum- 
stantial details, as well as of the more important things. B says, inerrant in respect of its 
essential teachings, so that they contain a revelation from God to man which becomes his 
ultimate standard of belief and conduct. A and B will both affirm inerrancy of the Scrip- 
tures ; whereupon A denies B the right to use the term, aud B proceeds to question A's 
familiarity with the phenomena of the Biblical history. If Principal Cave is correct — and 
his discussion seems to reach the root of the matter, — both were fighting for an inconse- 
quential post, while the real battle has moved to another part of the field. The vital prob- 
lem grants a certain degree and kind of errancy, and then asks : can an inerrant revela- 
tion, absolutely infallible, be transmitted by a vehicle which is fallible and errant, so 
proved in at least some respects ? 



The Teaching of Jesus as related to that of the Apostles.* Though we 
have secondary sources of information, the Old Testament and the record of its 
own enlarging life, the Church chiefly depends for its knowledge of Chris- 
tianity upon the two prime sources, the teaching of Jesus and the teaching of 
his apostles. Which of these deserves precedence over the other as regards 
authority and value ? Their mutual relation forces this question upon one, for 
they are not contemporaneous, nor are they coordinate, and the themes with 
which they deal are not mutually exclusive ; furthermore, the teaching is, in 
each case, greatly influenced as regards both form and substance by the his- 
torical conditions under which it was given, though in both cases it gives an 
answer to the fundamental question what right religion is. To which teaching 
belongs the higher, the supreme place? (1) Some think the question unneces- 
sary and use both sources indiscriminately in building up a theological struc- 
ture. (2) Some give precedence to the apostolic teaching, holding that only 
in connection with the founding and development of the Church could Chris- 
tianity be given in its entirety as a system. (3) But the first class are not in 
step with biblical study, and the second are contradicted by the apostles them- 
selves, who give to Christ and his teaching the supreme place. To attribute 
absolute truth to Jesus' religious ideas is to believe that they take precedence 
of those of all other men, his apostles included. The special illumination 
given to some of his disciples did not raise them to equality with him as ;each- 
ers of divine truth. Yet this does not call in question the true inspir* tion of 
his apostles, nor does it imply that the apostolic teaching needs to be corrected 
in any of its important features by comparison with the teaching of Jesus. 

This is a fundamental question in Biblical Theology, as related to the New Testament. 
The position taken here, by which the teaching of Jesus is made the prime source of 
knowledge concerning Christianity, is the one which is most historical and reasonable. It 
is held by the leading scholars in this comparatively new department of biblical study. 
From a careful working out of this relation subsisting between the teaching of the Master 
and his disciples some new light will surely be thrown upon Christian truth. 

* Editorial in Andover Review, Jan. 1892. 



